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Not 2hus, our infidels th“ Eternal draw, 
A God all o'er, conſummate, abſolute, | 
Full. orb'd, in his whole round of rays complete: 

They ſet at odds Heaven's 5 Jarring attributes; 

And, with one excellence, another wound; 

Maim, Heav'n's perfection, break its equal beams, 

Bid Mercy triumph over——God himſelf, 
Undeify'd by their opprobrious praiſes: 

A God all mercy, is a God anjuſt. Youncs 


That to the height of this great argument 
I may aſſert eternal Providence, - 
And juſtify the ways of God to man, MitTON, 


BOSTON, PzixnTzp: LONDON, Rz-eainTeD 2 


For J. BuckLand, Paternoſter-Row; VALLANCE and PE. 


No. 120, Cheapfide ; ; and J. MarkES, 0 
MDeclxxVv. , 


* 


8 


1 
ae am ed ed ade dt ho i 


ADVERTISEMENT. 

HE following Sermon is its own recommendation: 
T and the importance of the ſubject of which it treats 
is too evident to need any additional arguments to engage 
our attention. It may not however be uſeleſs to repeat an 
obſervation of the author's in a letter to a friend, where he 
ſays, <* I think I have found that no diſcourſes have met 
with more remarkable ſucceſs, than thoſe in which the 
doctrine of God's abſolute ſovereignty with regard to the 
ſalvation of ſinners, has been inſiſted on. I never found 
ſo much immediate ſaving fruit, in any meaſure, of any 
diſcourſes I have offered to my congregation, as ſome from 
thoſe words, Rom. iii. 19. That every mouth may be ſlapped : 
endeavouring to ſhew from thence, that it would be u/# 
with God for ever to reject and caſt off meer natural men.“ 
The character and abilities of the author are well known, 
and therefore any panegyric upon them would be ſuper- 
fluous : but as this Sermon ſeems to have been written ori- 
ginally more for ſpiritual inſtruction, than for critical exa- 
mination, the Editor has taken the liberty to correct the 
ſtile, witnout any injury, he hopes, to the ſenſe; and to 
leſſen the tediouſneſs of the arguments, by contracting their 
length, without affecting their force, Should the unlearned 
Reader be fatigued with the depth of reaſoning upon the in- 
finite evil of ſin, let him but reflet for a moment, that the 
doctrines of the Godhead of Chriſt, the neceſſity of an atone- 
ment for fin of infinite value, and the eternity of hell torments, 
are in a great meaſure built upon this truth, and he will be 
convinced of.the propriety of proving. ſo intereſting an arti- 
cle of the Chriſtian faith. 

Since the ſubje& of this Sermon is ſo important, and the 
arguments in general ſo popular, as well as convincing; the 
Editor begs leave humbly to refer it to the conſideration of 
the Book Society, whether it might not be a valuable addi- 
tion to the confined claſs of books they are diſtributing for 
the promotion of the beſt intereſts of mankind. 
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\HE grand fubjedt of this epiſile, is the free grace of 

God in the ſalvation of ſinners by Jeſus Chriſt ; 

eſpecially as it appears in the doctrine of juſtifca- 
tion by faith alone. The more clearly to evince this doc- 
trine, and to ſhew the reaſon of it, the apoſtle eſtabliſhes 
this great point, that no Heſh living can be juſtified by the 
deeds of the law. To prove which, he i is very large and 
particular i in ſhewing, that all mankind, not only Gentiles, 
but Jews were under in, ans ſo under the condemnation of 
the law; which is what he inſiſts v upon from the beginning 
of the epiſtle unto this place: In the firſt chapter he ſhews 
that the Gentiles were under ſin, b ſetting forth the ex- 
ceeding corruptions and horrid \ wickeThefs, which overſpread 
the Gentile world; and then through | the ſecond and former 
part of the third chapter he roves, that the Jews alſo were 
in the fame circumſtances in this reſpect. 3 'hey indeed 
valued themſelves upon being God's covenant people, and 
circumciſed, and the children of Abraham. They deſpiſed 
the Gentiles as polluted, condemned and accurſed, but 
looked on themſelves, on account of their external privi- 
leges, and ceremonial and moral righteouſneſs, as a pure 
and holy people, and as the children of God. It was, 
therefore, Airange | doctrine to chem, to be told that they 


K | 


W 3 were 


1 : 
were unclean, guilty, and under the curſe of the law. For 
this reaſon the apoſtle inſiſts upon it more particularly, de- 
claring in the ninth verfe of this chapter, that they were 
no better than the Gentiles. What then? are we better 
tian they? no, in no wiſe, for we have before proved 
both Jews and Gentiles, that they are all under fin.” 
To convince them of this, he produces certain paſſages out 
of their own law, or the Old Teſtament, from the ninth 
to the nineteenth verſe. 

It may be obſerved, that in theſe paſſages the apoſtle 
proves that mankind are a/l corrupt, as it is written, There 
is none righteous, no, not one there is none that under- 
ſtandeth : there is none that ſeeketh after God: they are all 
gone out of the way: there is zone that doeth good; no, 
not one then he goes on to prove that they are not only 
all corrupt, but each one who/ly corrupt, as it were all 
ever unclean, from the crown of the head, to the ſoles of 
the feet, and therefore ſeveral particular parts of the body 
are ſpecified, Their throat is an open ſepulchre, with 
their tonguzs they have uſed deceit, whoſe mouth is full of 
curſing and bitterneſs, their feet are ſwift to ſhed blood :” 
nor is this all, he aſſerts that mankind are not only a/! cor- 
rupt, and wwho/ly corrupt, but corrupt ts a deſperate degree, 
that ( deſtruction and miſery are in their ways, the way of 
peace have they 1 and there is no fear of God 
before their eyes, Rom. iii. 16, 17, 18. | 

Leſt the Jews ſhould imagine theſe declarations did not 
concern them, the apoſtle aſſerts, that not only they are not 
exempt, but that they eſpecially muſt be underſtood, ** Now 
we know that what things ſoever the Jaw ſaith, it ſaith to 
them who are under the law.” By thoſe who are under the 
law, are meant the Jews, and by the Gentiles thoſe who are 
without law, as appears from the twelfth verſe of the pre- 
ceding chapter. So that the law ſhuts all up in univerſal 
and deſperate wickedneſs, ** That every mouth may be 


ſtopped.“ The mouths of the Jews as well as of the Gen- 
: * 
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wy notwithſtanding all the privileges by which _ were 


diſtinguiſhed from the Gentiles. | 
The things which the law ſays, are ſufficient to ſtop the 
mouths of all mankind in two reſpects: viz. to flop them 
from boa/ting of their own righteouſneſs, as the Jews were 
wont to do. The law ſtops our mouths from making any 
plea for life, or for the favour of God from our own righ- 
teouſneſs, It ſtops them alſo from offering any excuſe for 
ourſelves, or objection againſt the execution of the ſentence 
of the law: * That all the world may become guilty be- 


fore God.” That is, that they may appear to be guilty, 


and liable to the condemnation of the law of God. 

In this manner the apoſtle demonſtrates that no fleſh can 
be juſtified in God's fight by the deeds of the law, in order 
to prepare the way for eſtabliſhing the great doctrine of 
juſtification by faith alone; which he poſitively aſſerts and 
lays down as an inconteſtible truth, where he ſays, © There- 
fore we conclude that a man 1s juſtified by faith without the 


deeds of the law.” 


The doctrine immediately ply in the words of the 
text, and which is choſen for the ſubject of the preſent diſ- 
courſe, is, That it is juſt with God eternally to caſt off, 
and to deſtroy ſinners.” —For this is the puniſhment to 
which the law condemns, againſt objecting to which every 
mouth muſt be ſtopped, becauſe all the world are become 


guilty before God *. 


The truth of this doctrine will evidently appear from the 
joint conſideration 


Iſt. Of man's ſinfulneſs. 

IIdly. Of God's ſovereignty. 

IIIdly. Of the ſinner's conduct towards Cod, towards 
Jeſus Chriſt, his a and himſelf. 


* This doctrine lies at the very root of the Chriſtian religion, and 
is a full and compleat anſwer to all the errors and hereſies advanced by 
Arminians, Pelagians, and Socinians in every age. 


SS: 985 18, 


FE] 


' IR. The juſtice of God in the eternal damnation of 1 
ners appears from the conſideration of man's ſinfulneſs: ; 
and that whether we conſider the infinitely evil nature of all 
fin, or the quantity of | in of which men are guilty, 


If we conſider the infinite evil and heinouſneſs of ſin, 


tis not unjuſt in God to inflict the puniſhment ſin deſerves ; 3 
becauſe a deſerved puniſhment and a Juſt puniſhment are 


the ſame thing. Now every crime or fault deſerves a greater 
or leſs puniſhment, in proportion as the crime itſelf is greater 
or leſs. So that if there be any ſuch thing as a fault 
infinitely heinous, it will follow that it is ju/# to inflict a 
puniſhment for it, that is infinitely dreadful. A crime is 
more or leſs heinous, according as our obligations to the 
contrary are greater or leſs: and therefore if there be any 
Being, whom we are under infinite obligations to love, 
and honqur and obey, the PAY temper muſt be infinitely 
faulty. 

Our obligation to love, honour and obey any Being, is 
in proportion to his lovelineſs, honourableneſs, and autho- 
rity, But God is a Being infinitely lovely, becauſe he hath 
infinite beauty and excellency. To have infinite excellency 
and beauty, is the ſame thing as to have infinite lovelineſs. 


He is a Being of infinite majeſty and glory ; ; and therefore 


is infinitely honourable. His authority over us is infinite; 
and the ground of his right to our obedience, is infinitely 
ſtrong; for he is infinitely worthy to be obeyed in himſelf, 


and we have an abſolute, univerſal, and infinite dependence 


upon him. | 
So that ſin againſt God being a violation of infinite obli- 
gations, muſt be a crime infinitely heinous ; ; and therefore 


deſerving of an infinite puniſhment, The eternity of the 


puniſhment of ungodly men renders it infinite ; and it ren- 


ders it no more than infinite; and therefore no more than 


proportionable to the heinouſneſs of their guilt“. 


* Hence the abſolute, indiſpenſible 8 of the Godhead oF Jeſus 
Chriſt, Arians and Socinians were never awakened to ſee the infinite 


evil, 


If 


E 
If there be any evil or faultineſs in fin againſt God, there 
iz certainly infinite evil : for if it be any fault at all, it has 
an infinite aggravation, viz. that it is againſt an infinite 
object. If it be ever ſo ſmall on other accounts, yet it has 
one infinite dimenſion ; and fo is an infinite evil, which may 
be illuſtrated thus: if we ſuppoſe A thing to have infinite 
length, and no breadth and thickneſs, but to be only a 
meer mathematical line, it is nothing: but if it have any 
breadth or thickneſs at all, though never ſo ſmall, yet if it 
have any one infinite dimenſion, viz. that of length, the 
quantity of it is infinite; it exceeds the quantity of any 
thing, however broad, thick and long, wherein theſe di- 
mentions are all finite. 
* '$o that the objections that are made againſt the infinite 
puniſhment of fin, from the neceſſity, or rather the previous 
certainty of the futurition of fin, ariſing from the decree of 
od, or from the utiavoidable original corruption of our 
nature, if they argue any thing, do not argue againſt the 
infinite faultineſs of ſin direfly, and ro otherwiſe than they 
argue againſt any faultineſs at all: for if this neceſſity or 
certainty leave any evil at all in ſin, that evil muſt be in- 
finite by reaſon of the infinite object. 

Hence the juſtice of God in eternaliy caſting off Wicked 
"om which will appear more abundantly if we conſider 
how much f 1 they tommit. From what hath been already 
obſerved, it is evident, that if men were guilty of ſin, but 
in one particular, that is a ſuffcient ground of their tern 
rejection and condemnation. 17 they are ſinners, tat is Enough, 
This alone might be ſufficient to keep them from eber lift- 
ing up their heads, and cauſe them to fmite upon their 
breaſts, with the Publican, who cried, Gid be traful io me 
a ſinner. Whereas they are not only ſinners, but full of ſim; 
full of * of and full of acts of ſin. Their guilt 


evil, guilt and demerit of ſin; therefore they ignorantly and blaſphe- 
moufly oppoſe the true and eſſential Godhead of the Saviour of ſinners. 


is 


31 

is like great mountains, heaped one upon another, till the 
pile is grown up to heaven. They are totally corrupt, in 
all their faculties, in every part. All the principles of their 


nature, underſtandings, and wills; all their diſpoſitions and 


affections are entirely depraved. All the members of their 
bodies are inſtruments of ſin, and all their ſenſes are inlets 
and outlets of ſin, channels of corruption, there is nothing 
but ſin, no good at all. In me, that is, in my fleſh, 


dwelleth no good thing,” Rom. vii. 8. There is all manner 


of wickedneſs. There are the ſeeds of the greateſt and 
blackeſt crimes. There are principles of all ſorts of wicked- 
neſs againſt men ; and there is all wickedneſs againſt Ged. 


There are pride, enmity, contempt, quarrelling, atheiſm, 


blaſphemy. There are theſe things in exceeding ſtrength ; 
the heart 1s under the power of them, fold under fin, and a 
perfect ſlave to it. There is hard- heartedneſs, hardneſs 


greater than that pf a rock, or an adamant ſtone. There 


is obſtinacy and perverſeneſs in ſin, that will not be over- 
come by threatenings or by promiſes, by judgments or by 
mercies; the very blood of oy will not win the heart of a 
wicked man. | 

And there are aftual wickedaciice without number and 
without meaſure. There are breaches of every command, 
in thought, word, and deed; a life full of ſin; days and 


nights filled up with fin ; 3 tnercies abuſed, and frowns | 


deſpiſed ; mercy, juſtice, and all the divine attributes tram- 
pled on; and the honour of each perſon in the Trinity 
trodden in the dirt*.-——Now if one ſinful word or thought 
has ſo much evil in it, as to deſerve eternal deſtruction, how 
do they deſerve to be eternally caſt off and deſtroyed, who 
are guilty of ſo much fin! But, | 


This is done eſpecially by Deifts, who ſet up their Supreme Being 
in the place of the True God, and deny the truth of revelation, by 
Arians and Socinians, who oppoſe the Godhead and atonement of Jeſus 
Chriſt, —and by all who deny the neceſſity of the Spirit“ s influence in 
erder to repentance, faith and holineſs, 

IIdly. 
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IIdly. If with man's ſinfulneſs, we conſider God's ſove- 
reignty, it may ſerve farther to clear God's juſſice in the 
eternal rejection and condemnation of ſinners, from the 
cavils and objections which are brought againſt it. I ſhall 
not now attempt preciſely to determine, what are and what 
are not proper acts and exerciſes of God's holy ſovereignty ; 
but only that God's ſovereignty extends to the nn 


things. 


Such is God's ſovereign power and oi that he is ori- 


| ginally under no obligation to keep men from ſinning, but 


may in his providence permit or leave them to ſin k. He 
was not obliged to keep either men or angels from falling. 
It is unreaſonable to ſuppoſe, that if God makes a creature 
capable of knowing his will, and receiving a law from him, 
and being ſubject to his moral government, he ſhould at the 
ſame time mak it impoſſible for him to fin, or break his law. 
For if God be obliged to this, it deſtroys all uſe of any 


commands, laws, promiſes or threatnings, and the very no- 


tion of any moral government of God over his reaſonable 
creatures; If God be obliged never to permit a creature to 
fall, there is an end of all divine laws, or authority, oz go- 
vernment of God over his creature; there can be no manner 
of uſe of theſe things, | 

God may permit fin, though the being of ſin will certainly 
enſue on that permiſſion : and ſo, by permitting, he may 
diſpoſe and order the event. "If there were any ſuch thing as 
Chance, or meer contingence, it would have been very unfit 
that God ſhould have left it to meer Chance, whether man 
ſhould fall or no. For Chance, if there ſhould be any ſuch 
thing, is blind and undeſigning. And certainly it is more fit 
that an event of ſo great importance, ſhould be diſpoſed and 


ordered by infinite un than that it ſhould be left to 


blind chance. 


That he could have prevented the entrance of fin into the world, 
if it had pleaſed him, cannot be denied, w without denying his omnipo- 
tence, 


A gain, 


TT] 

Again, it was fit that it ſhould be at the ordering of the 
divine wiſdom and good pleaſure, whether every individual 
* ſhould ſtand for himſelf, or whether the firſt father of man- 
kind ſhould be appointed the moral and federal head, and 
repreſentative of the reſt “*. If God has not liberty to de- 
termine either of theſe two, as he pleaſes, it muſt be becauſe 
it would be injurious to mankind. But it is not injurious 
to mankind; for there is nothing in the nature of the caſe 
that can render it better, that each man ſhould ſtand for 
himſelf, than that all ſhould be repreſented by t their common 
father: it will follow therefore that it is not injurious to 
mankind that God ſhould chuſe and appoint the latter | 
rather than the former. | 

Again, when men are fallen and booms ſinful, God by 
his ſovereignty has a right 1 to determine about their redemp- 
tion, as he pleaſes. He has a right to determine whether 
he will redeem any or no. He might, if he had pleaſed, 
have left all to periſh, or he might have redeemed all. Or, 
he may redeem ſome, and leave others ; ; and if he do ſo, he 


$3 5 » 


may take who he pleaſes, and leave who he pleaſes : becauſe, 
to ſuppoſe that all ,have forfeited his favour and de eſerve to 
periſh, and to ſuppoſe. he may not, if he pleaſe, leave them . 
all to periſh, implies a contradiction. 

It is meet therefore that God ſhould o order all theſe things, 
according to his own pleaſure. By reaſon of that greatneſs 
and glory, by which he is infinitely. above all, he i is worthy 
to be ſovereign, and that his pleaſure ſhould, in all things take 
place. He js worthy that he ſhould make bimſelf his end, 

and that he ſhould _— e but his own wiſdom his 


— # * # 


of my, and chien — account of any of. H matters. 
It is fit that he, who is abſolutely perfect a and infinitely wiſe, : 
ſhould determine every thing by his own will; even things 


That Adam was appointed the Federal head or repreſentative of 
all his, poſterity, is clear from the compariſon, made between the firſt 
and ſecond Adam in Rom. v. | . 

of 
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of the greateſt importance; ſuch as the eternal ſalvation or 
damnation of ſinners. It is meet that he ſhould be ther 
ſovereign, becauſe he is the firſt Being, the eternal Being, 

from whom all other beings are, He is the Creator of all 
things; all things are abſolutely and univerſally dependent 
upon him; and therefore it is right that he ſhould at as 
the ſovereign poſſeſſor of heaven and earth. But, 74 

IIIdly. If God ſhould eternally reje& and deſtroy ſihners, 
there would be an exact agreeableneſs between God's dealing 
with them and their own ſpirit and behaviour. There would 
not only be an equality, but a ſimilitude. In order to 
evince the truth of this, I would particularly ſhew by an 
appeal to every man's conſeience, that if God ſhould eter- 
nally deſtroy you, it would be agreeable to your treatment 
of God—to your treatment of Jeſus Chriſt to your beha- 
viour towards your neighbours—and to your own fooliſh 
conduct towards yourſelf. 

If God ſhould for ever caſt you off, it would be exactly 
agreeable to your treatment of him. That you may be ſen- 
fible of this, conſider, 

You have never exerciſed the Jeaſt degree of love ts God; 
and therefore it would be agreeable to your treatment of 
him, if he ſhould never expreſs any love to you. When 
Gad converts and ſaves a ſinner, it is a wonderful and un- 
ſpeakable manifeſtation of divine love. When a poor loſt 
ſoul is brought home to Chriſt, when all his ſins are for- 
given, and he is made a child of God, it will take up an 
eternity to expreſs the greatneſs of that love. And why 
ſhould God be obliged to ſhew ſuch wonderful love to you, 
who never exerciſed the leaſt degree of love to him in all 
your life? Though God is infinitely glorious and lovely, 
you have never loved him-—and why then ſhould God love 
you, who are all over deformed and loathſome as a filthy 
worm, or rather an hateful viper !—You have no benevo- 
lence in your heart towards God; you never rejoiced in 
C | God's 


1 
God's happineſs; if it had been poſſible for him to have 


been miſerable, you would have liked it as well as if he. 


were happy ; you would not have cared for it, nor mourned 
for it, any more than you now do for the devil's being 
miſerable hy then, ſhould God take ſo much care for 


your happineſs, as to do ſuch great things for it, as he doth. 


for thoſe who are ſaved? or, why ſhould God be careful to 
ſave you from miſery? You care not what becomes of 
God's glory; you are not diſtreſſed how much ſoever his 
honour ſeems to ſufter in the world—:vþy then ſhould God. 
care any more for your welfare ?—Has it not been ſo, . that 


if you could but promote your private intereſts, or gratify 


your luſts, you cared not how much the glory of God ſuf- 
fered? And why may not God advance his own glory in 
your eternal ruin, not caring how much your intereſt ſuffers 
by it? You never ſincerely made the glory of God your 
end; you never acted from real reſpe& to him—why then 
ſhould God do ſuch great things for you, as the changing 
your nature, railing you from ſpiritual death to life, con- 
quering the powers of darkneſs for you, delivering you from 
eternal miſery, and beſtowing upon you eternal glory? | 
Moreover, you have /lighted and made light of God; and 
why then may not God ju/tly flight you? Sinners are apt to 
think their ſouls are precious, and that it would be a dread- 
ful thing if they ſhould periſh for ever. They do not like 


the thoughts of God's making light of their ſalvation. But 
then, ought they not to think, that as their ſouls are pre- 


cious, ſo is God's honour precious. The honour of the 
infinite God, the great King of heaven and earth, is ſurely a 
thing of as much importance, as the happineſs of a poor 
little worm. But yet you have lighted that honour of God, 
and valued it no more than the dirt under your feet. You 
have been told that ſuch and ſuch things were contrary to 
the will of an holy God, and contrary to his honour ; but 
you cared not for that, Thus have you ſlighted God 
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and is it not juſt that God ſhould ght you ? Or, are you 


more honourable than God, that he muſt make much 
of you, how light ſoever you blake of him, and of his 


glory? 


Vou have not only lighted God in time | paſt, but you 
flight him fill. You may make a pretence and ſhew of 
honouring him in your prayers and other external duties ; 3 
but it is not from any honour you have to God in your 


heart : that ſhew of it is meerly forced, and the fruit of 


fear, as it is written in Pſalm Ixvi. 3. Through the 


greatneſs of thy power, ſhall thine enemies ſubmit themſelves 


to thee.” In the original it is, ſhall lie unto thee ; that is, 
yield feigned ſubmiſſion unto thee. There is a rod held 
over you, on account of which you ſeem to pay reſpect to 
God, If that were removed, the very appearance of your 
religion would ſoon vaniſh away. Sometimes 'it may be 


you weep in your prayers, and in hearing ſermons ; but it 


is for yourſelf, becauſe you are afraid of hell: and do you 
think that God ought to take notice of you, becauſe you can 


cry for fear of being damned; when at the ſame time you 


have no regard for the honour of God ? or, can it be unjuſt 
in God to flight you, a little, wretched, deſpicable crea- 
ture; a meer nothing, and leſs than nothing, a vile inſeR, 
that has riſen up in contempt 2gainſt the _—y of e 
and earth ? 

Beſides, why ſhould God beſtow mfratthk upon you, 
when you have been ſo ungrateful for the mercies he has 
already beſtowed upon you? God has watched over you, 


provided for you, preſerved you, and' followed you - with 
mercies all your days; and yet; you have continued ſinning 
againſt him. God has given you food and raiment, but 
you have uſed both in the ſervice of ſin. He has preſerved 


you while you ſlept; but when you aroſe, it was to return 
to the old way of ſinning. God, notwithſtanding this in- 
gratitude, has not withheld his mercy : but his kindneſs 
has never won your heart: It may be you have received 


C 2 many 


1 1 
many remarkable mercies, recoveries from ſickneſs, or pre- 
ſervations of your life, When if you had died, you muſt 
have gone directly to hell: but you never had any true 
thankfulneſs for any of theſe mercies. God has kept you 
out of hell, and continued your day of grace, and the offers 
of ſalvation, and that, while you did not regard your own 
ſalvation ſo much as to ſeek after it. But what thanks has 


God received for it? what returns have you made for all 


this kindneſs? as God has multiplied mercies, ſo have you 


multiplied provocations. : 
And can you think it zxjuſt in God, if after all this, he 


do not beſtow more merey upon you? will you find fault 


with him, if he do not beſtow heaven, and all its bleſſings 


upon you? what ideas have you of yourſelf, to expect that 


God ſhould do ſo much for you, after all your ingratitude 


to him for his goodneſs and mercy, which have followed 
you all the days of your life ? 
Again, you have voluntarily choſen to take part with 
ſatan in his enmity and oppoſition to God; how ju/tly 
therefore might you be with him in his puniſhment ? you 
did not chuſe to be on God's ſide, but choſe rather to ſide 
with the devil, and have obſtinately continued in your 
choice againſt the repeated calls and counſels of God, 
How ju/tly therefore may God give you up to him, and 
leave you in his power to accompliſh your ruin. Seeing 
you have yielded yourſelf to his will, to do as he would 


have you, ſurely God may leave you in his wands to exe- 


cute his will upon you. . 

It would be perfectly ju/?, ſhould you have your portion 
with him with whom you have choſen your work; and that 
you ſhould be in his poſſeſſion to whoſe dominion you have 
yielded yourſelf: and if you cry to God for deliverance, he 
may moſt ju give you that anſwer, Judg. x. Ms Go to 
the gods which ye have chaſen. Ie: 

Conſider too how often you have refuſed to hear God's 


calls to you; would it not thereſory be Juft if God ſhould 
refuſe 
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refuſe to hear you when you call upon him? It may be, 
you are ready to ſay, . I have done what I could; I have 
prayed as earneſtly as I am able; I do not fee how I can do 
more; and it will ſeem hard if after all my ſuit is rejected.” 
But do you conſider how often (50d has called, and you 
have denied him? God has called earneſtly, he has called 
again and again, in his word, in his providence, by his 
miniſters, and you have refyſed ; you would not attend tg 
what he ſaid : you had other buſineſs to mind: you had 
ſuch and ſuch luſts to gratify and pleaſe, and worldly con- 
cerns to attend, When the miniſters of Chriſt ſtood and 


pleaded with you, how little was you moved by it! It made 


no alteration in your conduct; you went on as uſual, and 
the language of your heart and praftice was, Exod. v. 2. 


Tho is the Lord, that I ſhould obey his voice? — And yet, will 
it now be hard if God dont hear your calls, and that when 


your calling upon God be not from any reſpect to him, but 


meerly from ſelf-love ? The devil would beg as earneſtly as 
you, and a thouſand times more earneſtly, if he had any 
hope of getting ſalvation by it, and yet be as much a devil 
as he now is. Was it no crime for you to refuſe to hear 
when God called? or are your calls more worthy to he heard 


than God's? What can have more j4/tice in it than that in 


Prov. i. 24.—** Becauſe I have called, and ye refuſed, I 
have ſtretched out mine hand, and ng man regarded ; but 
ye have ſet at nought my counſel, and would none of my 


| reproof : I will laugh at your calamity, I will mock when 


your fear cometh ; when your fear cometh as deſolation, 
and your deſtruction as a whirlwind; when diſtreſs and 
anguiſh cometh upon you; then ſhall they call upon me, 


but I will not anſwer ; they ſhall ſcek me early, but they 


ſhall not find me.” 
Beſides, have you not even taken encouragement to fin 


againſt God, upon that very preſumption, that God would 


ſhew you mercy when you. ſought it? And may not Gad 


Juftly refuſe you that mercy upon which you have fo pre- 
ſumed? 


1 


ſumed? You have flattered yourſelf with this, and this has 


made you bold to diſobey God, namely, that though you 


did fo, yet God would ſhew you mercy, when you cried 
earneſtly for it. How righteous therefore would it be in 
God, were he to diſappoint ſuch a wicked preſumption ? It 
was upon that very hope, that you dared to affront the 


| Majefty of heaven, ſo dreadfully as you have done ; and 
can you now be ſo ſottiſh as to think that it would be unju/? 
in God to fruſtrate that hope. | 


When a ſinner takes encouragement to neglect what God 
has commanded, and to gratify his luſts, thinking with him- 


ſelf, „If I do ſo, God won't damn me; he is a merciful 


God, and therefore when I ſeek his mercy he will beſtow 
it upon me ”»_Muſt God be accounted crue] becauſe he 


wont do according to ſuch a ſinner's preſumption ? Cant he 


be excuſed from ſhewing ſuch a ſinner mercy without in- 
curring the charge of being unjuf? ? If this be the caſe, God 


has no liberty to vindicate his own honour and majeſty ; 


but muſt lay himſelf open to all manner of affronts, muſt 
ſuffer the abuſes of vile men, muſt let them diſobey, deſpiſe, 
and diſhonour him, as they pleaſe; and when they have 
done, his mercy and pardoning grace, muſt not be at his 


own diſpoſal, but he muſt be obliged to diſpenſe it at their 
call. What mean, low, and ſtrange 3 have Teh 


men of God, who think thus of him 2 0” ; 


- Conſider that you have - indulged yourſelf in Ategarding 


God and his laws, and have oppoſed him the more, for his 
being a merciful God. So have you treated- that attribute of 
God's mercy | How jut is it therefore, that you never 
ſhould have any Row of that attribute ! 


1 { 4 : 
* There i is nothing'1 more 3 among mankind than this abuſe 
of the mercy of God; it is a common plea for continuance in practical 
wickedneſs: and there is nothing perhaps in which their guilt will ap- 


pear more aggravated, and their damnation more Juſt at the day of 


judgment, than in this parttelar ſin, 


a 24 .... There 
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T here is ſomething peculiarly heinous in ſinning againſt 
the mercy of God. There is ſuch baſe and horrid ingrati- 
tude in being the worle to God, becauſe he is a Being of 
infinite goodneſs and grace, that it above all things renders 
wickedneſs vile and deteſtable. This ought to win and 


engage us to ſerve God better; but inſtead of that, to ſin 


againſt him the more, becauſe he is merciful, has ſomething 
in it inexpreſſibly bad, which does in a peculiar manner 
enhance guilt, and provoke wrath z as ſeems to be inti- 

mated in Rom. ii. 4, 5. Deſpiſeſt thou the riches of his 
goodneſs, and forbearance, and long - ſuffering, not knowing 
that the goodneſs of God leadeth thee to repentance : but after 
thy hardneſs and impenitent heart, treaſureſt up unto thyſelf 
wrath againft the day of wrath, and revelation of the righ- 
teous judgment of God.“ 

The greater the mercy of God is the more ſhould you 
be engaged to love him, and live to his glory. But it has 
been quite contrary with you. You have heard that the 
mercy of God was without bounds, that it was ſufficient to 
pardon the greateſt ſinner, and you have upon that very | 
account, ventured. to be a very great ſinner. Though you 
heard that ſin was infinitely hateful to God, and that your 


practices were exceeding oppoſite to his nature, will and 
glory, yet that did not make you uneaſy : you heard that he 
was a merciful God, and fo cared not how offenſive your 


fins were to him. Now, how juſt, how righteous would it 
be if God ſhould ſwear in his wrath, that you ſhould never 


be the better for his being infinitely merciful. 


Your ingratitude has been the greater, in that you have 
not only abuſed this attribute of God's mercy, but you have 
abuſed it under the ſuppoſition and perſuaſion that God 
would exerciſe infinite mercy towards. you, in particular. 
This conſideration ought eſpecially to have endeared God to 
you ; whereas you have taken encouragement from it to 
treat him with greater neglect and contempt. 

Nor 
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Nor is this all—How have you riſen up againſt God, and 
in the frame of your mind oppoſed him in his ſovereign 
diſpenſations! And how july upon that account might 
God ſet himſelf againſt you ! You never yet would willingly 
fubmit to God, that he ſhould have abſolute dominion over 
the world, ſhould govern it for his own glory and according 
to his own wiſdom. You, a poor worm, a potſherd, a 
broken piece of an earthen veſlel, have dared to find fault 
and to quarrel with God. Ifa. xlv. 9. Mo to him that ftriveth 
with his Maker! Yet you have ventured to do it. Rom. 
ix. 20. Who art thou, O man, that replieft againſt God? Yet 
you have taken upon you to call God to an account, why 
he does thus and thus; you have thought yourſelf big enough 
to ſay to JEHOVAH, What dveft thou? 

If you have been reſtrained by fear from openly venting 
your oppofition and enmity of heart againſt God's govern- 
ment, yet it has been ix you; you have had the heart of a 
viper within, and have been ready to ſpit venom at God: afid 
it is likely you have ſometimes actually done it, by tolerating 
blaſphemous thoughts, and malignant riſings of heart againſt 
bim; yea, and the frame of your mind has often appeared 
in an impatient and fretful behaviour. | 

Now ſeeing you have thus neglefed, abuſed, and oppoſed 
the great God, how juft is it that he ſhould oppoſe you! 
Or, is it becauſe you ate ſo much better, or ſo much greater 
than God, that it is a crime in God to make that oppoſition 
againſt you, which you do againſt him. What! do you 
think you ought to appropriate the liberty of making oppo+- 

fition to yourfelf, to claim it as your ſole prerogative, fo that 
you may be an enemy to God, but God muſt by no means 
be an enemy to you? Can you ſtill dare to look to God 
with a challenge of mercy? Or, cati you, who have ſuch 
an heart, and have thus behaved yourſelf, ſtill ſuppoſe that 
it would be unjuſt in God to leave you to periſh with ever- 


laſting deſtruction from his preſerice ? a 
If 
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If God ſhould for ever caſt you off, it would not only be 
agreeable to your treatment of him, but allo to your treatment of 


Feſus Chriſt. | 
It would have been J in God had he caſt you off, with- 


out making you the offer of a Saviour, But he hath not 
done ſo: he has provided a Saviour for ſinners, and offered 


him to you; even his own Son Jeſus Chrift ; who is the only 


Saviour of men, But you have treated this Saviour in ſuch 
a manner, as that if God ſhould eternally caſt you off, it 
would be moſt agreeable to your behaviour towards: him : 


which appears by this, viz. 


„That you reject THE; and will not have him for 
your Saviour” 
If God offer you a Saviour, and you will not receive him, 
ſurely it is 14% that you ſhould go without a Saviour. Tf 


when he has given an infinitely honourable and glorious 


Perſon, to be a ſacrifice for ſin, and this Saviour is offered 
to you, you'refuſe to accept of TO is God therefore unjuft 
if he do not ſave you? 5 

I am ſenſible you will be ready to ſay, I cannot ſee how 
this can be, that I am not willing that Chriſt ſhould: be my 
Saviour, when I would give all the world that be was m 
Saviour” — — N e VE 

Let me now endeavour to convince you that you are 
under a groſs miſtake in this matter. 

There is a great difference between a willingneſs not to 
be damned, and a being willing to receive Chriſt for your 


Saviour. Vou have the former; doubtleſs you are willing 


to be ſaved from eternal miſery. But that's a very different 
thing from being willing to come to Chriſt : you may love 
the deliverance, but hate the Deliverer. You talk of a 
willingneſs ; but that willingneſs dont reſpe& Chriſt, or the 
way of ſalvation by him, but it terminates wholly upon 


your eſcape from miſery : : the inclination of your will goes 
no farther than ſelf; it never reaches Chriſt. Vou are 


willing: not to be' miſerable; that is, you love yourſelf; and 
D | there 


. 


1 
there your will and choice terminate. Tis but a vain 
pretence and deluſion to fay you are willing to GER 
Chriſt. 

Beſides, that niilingueh you talk of, whereby you think 
you are willing to have Chriſt for a Saviour, is meerly a 
forced thing. Your heart dont go out after Chriſt of ite; 
but you are driven to ſeek an intereſt in him. Chriſt has 
no ſhare at all in your heart, in your affe&ions. Whereas 
he ſeeks entertainment in your heart and choice. And if 
you refuſe thus to receive Chriſt, how ju/t is it that he ſhould 
refuſe to receive you. 

But the truth is, you really are not willing t ne Chriſt 
for a Saviour for ho is ic poſſible you ſhould be willing 
to accept of Chriſt as a Saviour from a puniſhment, which 
you are not ſenſible you have deſerved? How can you be 
willing to have Chriſt as a Saviour from hell, if you are 
not ſenſible that you deſerve everlaſting burnings? You 
never yet had ſuch a ſenſe gf your on ſinfulneſs, and ſuch 
a conviction of your great guilt in God's ſight, as to ac- 
knowledge that you 7 lay condemned to the puniſhment 
of hell. You never was convinced that you had forfeited 
all faveur at the hands of God, and that you was at his 
ſovereign diſpoſal, to be either ſaved or deſtroyed, juſt as he 
pleaſed. From all which, it is evident, that you are not 
willing to accept Chriſt as a Saviour, or the * of ſalva- 
tion by him. 

That you are not e willies to accept Chriſt as 
your Saviour, appear by this, that you never haye been 
convinced that he is ſufficient for the work of your ſalva- 
tion. You have neyer had a ſight or ſenſe of the excellency 
or worthineſs of Chriſt, And the ſufficiency of Chriſt de- 
pends upon his excellency, It is becauſe he is fo excellent 
a Perſon, that his blood is of ſufficient value to atone. for 
fin, and 'tis hence that his obedience is ſo worthy in God's 
ight; that his interceſſion is ſo prevalent ; thoſe therefore 


who never had any ſpiritual ſight or ſenſe of Chiiſt's excel- 


lency, 
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lency, cannot be ſenſible of his ſufficiency. And as long 


as they are unconvinced of this, it is impoſſible they ſhould 
be willing to accept of him as their Saviour and Mediator. 

It is clear you are not willing to be ſaved by Chriſt, be- 
cauſe you are not willing that your own goodneſs ſhould 
be ſet at nought. In the way of ſal vation by Chriſt all hu- 
man goodneſs is wholly ſet at nought, and made of no ac- 
count ar all, Whereas you make much of your prayers and 
duties, and of the pains you take in religion. How conſi- 
derable they appear to you ! and how do you value yourſelf 
upon what you have done more than others ! Now, if you 
eſteem whatyyou do ſo highly yourſelf, it is impoſſible you 
ſhould be heartily willing that God ſhould make nothing of 
it. If a man is proud of his eſtate, his honourable office, 
or great abilities, it is impoſſible he ſhould heartily ap- 
prove, that others ſhould make light of theſe things, and 
deſpiſe them. | 

Seeing then it is ſo evident that you refuſe to accept of 
Chriſt as your Saviour, why is Chriſt to be blamed if he 


dont ſave you? Chriſt has offered himſelf to be your Sa- 


viour, and you reje& the way of ſalvation by him, will it 
not therefore be jut if he leave you for ever deſtitute of the 


bleſſings and benefit of his ſalvation ? 


By your rejection of Chriſt the additional guilt of the 
great ſin of unbelief lies upon you. If you never had thus 
treated the Saviour, you might moſt ju/?ly have been damned 
to all eternity: it would but be exactly agreeable to your 


treatment of God, But beſides this, when God has offered 


you his Son to ſave you from endleſs miſery, and to make 
you eternally happy, and you refuſe him, and will not have 


him for your Saviour; what can, render any perſon more 
inexcuſable ? That God ſhould lay help on his own Son, 
and that he ſhould undertake for us, ſhould come into the 
world, and aſſume our nature, ſhould appear in a low 
eſtate, and die ſuch a death, and endure ſuch torment for 
linners—How. wonderful is it! and what tongue or pen. 

Ds can 
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can ſet forth the greatneſs of the ingratitude, the baſeneſs, 
the perverſeneſs there is in a ſinner's rejecting ſo glorious a 
Perſon, when he comes on ſo gracious an errand | If you 


ſhould now periſh for ever, what can you have to ſay ? 


Herein you have exceeded the very devils; for they never 
rejected the offers of ſuch amazing mercy ; no, nor of any 
mercy at all. This will be the diſtinguiſhing condemnation 
of goſpel ſinners, ** He who hath not believed is condemned 


already, becauſe he hath not believed in the name of the 
only begotten Son of God,” John 11i. 18. 


If God ſhould for ever caſt you off and deſtroy you, it 


would be agreeable to your treatment of others. It would be 
exactly anſwerable to your behaviour towards your fellow- 


creatures, who have the ſame nature, and who are naturally 
in the ſame circumſtances with you, and whom you ought 


to love as yourſelf, 


For how oppoſite have you been in your ſpirit to the lat- 


wation of others, There are ſeveral ways in which natural 
men diſcover their oppoſition to the ſalvation of others. 
Sometimes by a fear that their companions, acquaintance 


and equals, will obtain mercy, and be unſpeakably happier 


than they, It appears when perſons envy others for it, diſ- 
reliſh their converſation, and avoid their company. It fre- 
quently manifeſts itſelf in their backwardneſs to entertain 
charitable thoughts of them, in their readineſs to liſten to 
any thing that ſeems to contradict the reality of their piety, 


as pretended and hypocritical, The devil hated to own 


Job's fincerity, Job i. 7. ii. 3. There is very much of this 
ſpirit of the devil in natural men. Tr appeared in Cain who 
bated his brother becauſe he was more acceptable to God 
than himſelf. 


Thus have you been oppoſite to the ſalvation of others, 


who ſtand in as great need of it as yourſelf; not becauſe their 
ſalvation would do you any hurt, or their damnation be any 


benefit to you, any otherwiſe than as it would gratify that 


vile ſpirit, ſo much like the ſpirit of the devil, who, becauſe 
he 
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he is miſerable himſelf, is unwilling that others ſhould be 


happy. How juf? therefore would it be if God ſhould op- 


poſe your ſalvation! If you have ſo little love and mercy in 


you towards thoſe, whom you have no cauſe to hate, but 
whom the law of God and of nature requires you to love; 


why is God bound to exerciſe infinite love and. mercy to 
you, whom he is in no way bound to love, but who have 


deſerved his hatred a thouſand and a thouſand times ?—You 
are unwilling that God ſhould beſtow converting grace upon 
thoſe whom you think vicious perſons, who have behaved 
themſelves injuriouſly to you, and whom you judge very 
unworthy of ſuch mercy.—Is the unworthineſs of others a 
Juft reaſon why God ſhould not ſhew them mercy ? and yet- 
will it be anjuſt, if, notwithſtanding all your unworthineſs, 
he dont ſhew mercy to you - Nou would have God bury 
all your faults, and blot out all your tranſgreſſions ;- but yet 
if he beſtow mercy on others, it may be you will take that 
occaſion of raking up all their old faults that you can think 
of. You dont condemn yourſelf for this baſeneſs of ſpirit 
towards others; and will you quarrel with God, and con- 
demn his diſpenſations, if he treat you as you have treated 
your fellow-creatures ?—One would think that this conſi- 
deration ſhould for ever ſtop your mouth. 

Conſider too how you have promoted the damnation of 
others. How many by their bad examples, by corrupting 
the minds of others, by their ſinful converſation, by leading 
them into ſin, or by encouraging them in it, have been 
guilty of thoſe things which have tended to the ruin of the 
ſouls of others, How many parents contribute to the dam- 
nation of their own children, by neglecting their education, 
by ſetting them bad examples, and by bringing them up in 
ſinful ways, We have no reaſon to think but that many 
are curſed from day to day, by miſerable ſpirits in hell, to 
whoſe damnation they have greatly contributed. —How ju/tly 
then might God leave thoſe to periſh themſelves, who have 

had 
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had ſo nile regard for the ſalvation, wha have FONT | the 


damnation of others 
If God ſhould eternally caſt you off, it would but be 
agreeable to your behaviour towards yourſelf, And that in two 


reſpects. In being ſo careleſs of your own ſalvation, and in 


wilfully taking direct methods to ruin yourſelf. 


You have refuſed to take care for your ſalvation as God 


has counſelled and commanded you from time to time; why 
then may not God neglect it? Is God obliged to be more 
careful of your happineſs, than you are of your own happi- 
neſs, or of his glory? Is God bound to take that care for 
you, out of love to you, which you wont take for yourſelf, 
either from love to yourſelf, or regard to his authority ? If 
God ſees you going on in ways contrary to his commands, 
and to his glory, and requires you to forſake them, as tend- 
ing to the deſtruction of your ſoul, and you refuſe, how 
Juſt would it be if God ſhould be provoked by ſuch con- 


duct to be as careleſs of the good of your ſoul, as you are 


yourſelf! ! 

You have alſo gone on in theſe oiafices which have di- 
realy tended to your deſtruction, and have been obſtinate 
in it. You cannot plead ignorance ; you had all the light 
ſet before you that you could deſire; God told you that you 
was undoing yourſelf ; but yet you would do it. How juſtly 
therefore might God leave you to be undone. You have 
deftroyed yourſelf, and that wilfully, contrary to God's re- 
peated commands and counſels—how then can you blame 
any but yourſelf, if you are deſtroyed ? If you would drink 
poiſon, in contempt of God and of his advice, who can 
you blame but yourſelf if you are poiſoned, and ſo periſh ? 
If you would run into the fire againſt all reſtraints both of 
God's mercy and authority, you muſt e'en blame yourſelf 
if you are burnt. 

Thus I have propoſed to your conſideration ſome things, 
which if you are not exceeding blind, ſenſeleſs, and perverſe, 
muſt 8 your mouth, and convince you that you ſtand 


Juftly 
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juftly condemned before God ; that he would in ho 6 with 
deal hardly with you, but altogether Y, in denying yau 
any mercy, in giving you over to ſatan, and at Jaſt caſting 
yau into the lake that burneth with brimſtone and fire, to 
be there to eternity, having no reſt day or night, for ever 
glorifying his jaſtice upon you, in the preſence of the holy 
angels, and in the preſence of the Lamb, 

But here many may ſtill object, (for I am ſenſible it is 


an hard thing to ſtop the mouths of ſinners,) „ God ſhews 


mercy to others, who have behayed themſelves no better, 
yea, and who haye done a great deal worſe than I have.“ 
But does this prove that God is any way bound to ſhew 


mercy to you or to them either? If God does beſtow it on 
others, he dont beſtow it en them becauſe he is bound to do 


it: he might if he had pleaſed, with glorious juſtice, have de- 
nied it them, If God beſtow it an /ome, that dont prove 
that he is obliged to beſtow it on any; and if he be not 
obliged to beſtow it on any, then not upon you. God is in 
debt to none; and if he give to ſome, becauſe it is his plea» 


3 ſure, that dont bring him in debt to others. It alters not 


the caſe at all as to you, whether others have it or not : 


vou dont deferve damnation the leſs, than if mercy had 


never been ſhewn to any. Matt. xx. 15. © Is thine eye 
evil becauſe I am fgood ?? 

Beſides, if this objection were admitted, has the exerciſe 
of God's mercy is not in his own right, and his grace is not 
his own to give. That which God may not diſpoſe of as he 
pleaſes, is not his own: it is impoſſible to give a debt. At 
this rate God cannot make a preſent of any thing ; he has 
nothing of his own to beſtow : if he has a mind to ſhew 
peculiar fayour to ſome, or to lay ſome perſons under par- 
ticular obligations to him, he cannot do it; becauſe he 
has no ſpecial gift, that his creatures ſtand in need of, 


and that would tend greatly to _ happineſs, at his own 


diſpoſal, 
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If this be the caſe, why do you pray to God to beſtow 
ſaving grace upon you? If God cannot in juſtice deny it 


you, becauſe he beſtows it on others, then it is not worth 
your while to pray and to intreat for it, God has beſtowed 


it on others, as bad or worſe than yourſelf, and therefore 
you may demand it as your due,——— 

What is it that you would make of God ?—Muft the 
great God be fo tied up, as that he may not uſe his own 
pleaſure in beſtowing his own gifts, but if he beſtow them 
on one, he muſt be obliged to beſtow them on another? 
Is not God worthy to have the ſame right, with reſpe& to 


the gifts of his grace, that a man has to his money or 


goods? Is it becauſe God is not ſo great, and ſhould be 
more in ſubjection than man, that this cannot be allowed 
him ? If you think fit to ſhew kindneſs to a neighbour, do 
all the reſt of your neighbours come to you, and tell you 
that you owe them ſo much as you have given to ſuch a 
man ?—PBut this is the way you deal with God! as though 
God were not worthy to have as abſolute a property in his 
goods, as you have in yours! The thing at the bottom is, 
that you have low thoughts of God, and high thoughts of 
yourſelf, Matt. xx. 15. Is it not lawful for me to do 
what I will with mine own?“ Fes 

God may ju/tly ſhew greater ref] pect to others than to you; 
becauſe you have ſhewn greater reſpe& to others than to God. 
You have ſhewn greater reſpect to thoſe who are infinitely 
inferior to God, than to him: you have rather choſen to 
offend God, than man. Nay, you have ſhewn greater re- 
gard to wicked men, than to God: you have honoured them 
more, loved them better, and adhered to them rather than 
to him, Yea, you have honoured. the devil in many re- 
ſpects, more than God; you have practically preferred his 
will, his ſervice, and his intereſt, to the will, the ſervice, 
and the glory of God. You have choſen a little worldly 
pelf, rather than God; you have ſet more by a vile luſt, 
than by him. You have choſen theſe things, and have ſet 
your 


t 21ͤüͥÜ 
your heart upon them inſtead of God: where now is the 
injuſtice if God be pleaſed to ſhe greater reſpect to others 
than to you, or if he chuſe others and reject you. You 
have ſhewn great reſpect to others and not to God, whom 


you are laid under infinite obligations to reſpect above all; 


and why may not God ſhew reſpect to others and not to you, 
who have never laid him under the leaſt obligation? 
And will you not be aſhamed, notwithſtanding all theſe 


things, ſtill to open your mouth, to object and cavil about 


the decrees of God, and other things which you can't fully 
underſtand? Let the decrees of God be what they will, it 
alters not the caſe as to your liberty, any more than if God 
had only foreknown. Your own conſcience charges you 


with great guilt, and with thoſe things which have been 


mentioned, let the fecret things of God be what they will. 
Your conſcience charges you with thoſe vile diſpoſitions, 
with that baſe behaviour towards God, which you would 
at any time moſt highly reſent in your neighbour towards 
you. And ſtill to object becauſe there are ſome things in 
God's diſpenſations above your underſtanding, is exceeding 
unreaſonable. —lt is in vain for you to exalt yourſelf againſt 
an infinitely great and holy, and juſt God: if you continue 


in it, it wil! be to your eternal ſhame and confuſion, when 


you ſhall hereafter ſee at whoſe door all the blame of your 
1 lies. | | 


APPLICATION. 

Usk I. In the improvement of this doctrine, I would 
firſt direct myſelf to ſinners who have ſo much reaſon to be 
afraid of damnation, in a uſe of conviction. This may be 
matter of conviction to you, that it would be q with God 
eternally to reject and deſtroy you. The ſentence of con- 


demnation lies againſt you; you are in God's hands, and it 
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e 2285 is uncertain what he will do with you. You have reaſon to 
moe: > 0 tremble every moment, and to be afraid that eternal burnings 

LO REN = 3 1 | 3 

110 will be your portion. But let your fears be ever ſo great, 

Th Bit | — , 8 5 i 

1 let damnation be ever fo dreadful, yet it is t. Though 

1 . | | 1 

1 eternal damnation be what you can't bear, and though your 
i 
N heart ſhrinks at the thoughts of it, yet God might be juſt, 
1% Holy, and glorious, in executing it upon you. If you think 
. otherwiſe, tis a ſign you dont ſee your own ſinfulneſs, nor 
e the /infuineſs of in. Therefore, for your conviction, be 

ee 5 | 2 | 

"hl directed, 


To look over your paſt life. Enquire at the mouth of 
Zi conſcience, what it has to teſtify concerning it. Conſider 
wiſh BE what you are, what light you have had, and how you have 
behaved yourſelf. How have the many days, and months, 
and years, which have rolled over your head been ſpent ! 
How many ſorts of wickedneſs have you been guilty of! 
How manifold have been the abominations of your life ! 
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i What profane converſation ! What contempt of God and 
[4 rebellion againſt him ! What worldly, what vain, what un- 
41 profitable, what immoral thoughts have you indulged ! 
1 | x How much time have you ſpent in gratifying your Juſts ! 
i b How have you neglected the ſacred ſcriptures, public wor- 
n ſhip, and private prayer. And what you have done alone, 
Fo what wicked practices there have been done in ſecret, God 
i ö and your conſciences can teſtify ! | 
| How often have you diſobeyed your parents, yea, and 


refuſed to be ſubje& to them] How far have you been from 
$i paying that honour to them which God has required! And 
TY tis well if you have not mocked them behind their backs. !— 
Is it not a wonder of forbearance and mercy, that what is 
written in Prov. xxx. 17, has not been accompliſhed on 
vou? © The eye that mocketh at his father, and refuſeth 
to obey his mother, the ravens of the valley ſhall pick it 
out, and the young eagles ſhall eat it. 
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What revenge and malice have you been guilty of towards 
: your neighbours ! How have you indulged the ſpirit of the 
devil, hating others, and wiſhing evil to them; rejoicing 
when evil befel them, and grieving at their proſperity 1 _ 
What covetouſneſs has been in many of you ! Such has 
been your inordinate love of the world, and your care about 
the things of it, that it has engrolled your heart, and left 
no room for God and religion. For the vanities of the _ 
world, you have neglected reading, prayer, and meditation, 
For the world you have caſt God, and Chrift, and heaven 
behind your back. You have minded the world more than. 
the glory of God, or your own ſalvation! 
How much of a ſpirit of pride has appeared i in you! This 
is in a peculiar manner the ſpirit and condemnation of the 
devil. How have ſome of you vaunted yourſelves in your 
apparel ! Others in their riches ! Others in their abilities! 
How unwilling are you to give others their due honour |! 
And how have you ſhewn your pride by ſetting up your 
own wills and in oppoſing others 
How ſenſual have you been! Are there not ſome who 
have debaſed themſelves below the dignity of human nature, 
by wallowing in ſenſual filthineſs, as ſwine in the mire |! 
How much of your precious time has been ſpent in ſcenes of 
pleaſure, of riot, and intemperance, when you ought to 
have been at home ſeeking God, and your ſalvation in your, 
families and in your cloſets ! | 
What abominable laſciviouſnefs have you been oviley of! 
How have you indulged yourſelf in all manner of unclean 
imaginations | With what unclean acts and practices have 
you defiled yourſelves! What lewd company have you kept, 
wherein were things not fit to be ſpoken, and in which you 
have taken great delight! How have you corrupted others 
as well as yourſelves by the abominations you have committed 
in company, and in the dark! Such the apeſtle had reſpect: 
to in Eph, v. 32, © For it is a ſhame even to ſpeak of thoſe 
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things which are done of them in ſecret.” Thus have you 
corrupted others, and done what in ybu lay to undo their 
ſouls; and by your vile practices and examples, you have 
made room for ſatan, invited his preſence, and eſtabliſhed 
his intereſt among thoſe where you have lived. 

What lying have ſome of you been guilty of, eſpecially 
in your childhood ! And have not your hearts and lips often 
diſagreed, fince you came to riper years? What fraud, de- 
ceit, and unfaithfulneſs, have many of you praQticed in your 
dealings with your neighbours, to which your own heart is 
conſcious ! if you have not been noted for'it by others. 

How have ſome of you behaved yourſelves to your rela- 
tions! How have you neglected their eternal intereſts, as 
well as the ſouls of your own children! And inſtead of 
training them up in the nurture and admonition of the 
Lord, have rather brought them up in the ſervice of ſatan. 

How have you attended the ſacred ordinance of the Lord's 
Supper, without any ſerious preparation, and in a careleſs 
frame of ſpirit? Living, it may be, at the ſame time in ways 
of known fin, and intending to go on in theſe wicked 
practices. You have come even to that holy feaſt of love, 
with the leaven of malice and envy. in your heart; and fo 
have eaten and drank judgment to yourſelves, 

What ſtupidity and ſottiſnneſs have attended your courſe 
of wickedneſs! Which have appeared in your obſtinacy un- 


der awakening diſpenſations of God's word and providence. 


And how have ſome of you backſlidden, after you have ſet 
out in religion, notwithſtanding -all the ſtrivings of God's 
ſpirit with you! 
Now, can you think when you have thus behaved your- 
ſelf, that God is obliged to ſhew you any mercy ? Are you 
not aſhamed after all this to talk of its being urju in God 
to caſt you off? Does it become you who have lived ſuch a 
life, to open your mouth to excuſe yourſelf, or to object 
__ the ſſtice of God in yur condemnation ; or to com- 
plain 
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gala if he dont give you pardoning grace, and beſtow upon 
you eternal life; or to talk of your duties and great pains in 
religion, as if ſuch performances were worthy to be ac- 
cepted, and to draw God's heart to ſuch a creature ?a]f 
this has been your manner, let it ſerve to convince you, 
what mean thoughts you have entertained of God, how little 
| you have conſidered yourſelf, and how little a ſenſe you 
have had of your own exceeding finfulneſs, 

UsE II. A ſecond uſe in the application of this ſubject, 
ſhall be in a way of caution to unconverted ſinners, not to 
improve the doctrine to diſcouragement. For though it 
would be righteous in God for ever to caſt you off, and to 
deſtroy you, yet it will alſo be juſt in God to ſave you, in 
and through Chriſt, who has made compleat ſatisfaction for 
fin. Rom. iii. 25, 26. Whom God hath ſet forth to be 
a propitiation for ſin through faith in his blood, to declare his 
righteouſneſs, that he might be 7/7, and the juſtifier of him 
who believeth in Jeſus.” God may through this Mediator, 
not only ju/tly, but hanourably, ſhew you mercy. The blood 
of Chriſt is ſo precious, and of ſuch value, that it is fully 
ſufficient to pay the debt you have contracted, and perfectly 
to vindicate the divine Majeſty from all the diſhonour caft 
upon it by your many and great ſins. It was a much greater 
thing for Chriſt to die, than it would have been for you and 
all mankind to have butnt in hell to all eternity, Of ſuch 
dignity and excellence, is Chriſt in the fight of God, that he 
is willing to be at peace with ſinners for his ſake, however 
vile and unworthy they have been. So that you need not 
be at all diſcouraged from ſeeking mercy, for there is enough 
in Chriſt, 

It would not indeed become the glory of God's Majeſty, 
to ſhew mercy to you who have been ſo ſinful a creatute, 
for any of your worthleſs prayers and deſpicable performances. 
He will ſhew mercy only on Chriſt's account, and according 


to his yon pleaſure, on whom he pleaſes, when he pleaſes, 
and 
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obligation by your works; do what you will, he will not 


look upon himſelf as obliged. But if it be his pleaſure, 
he can honourably ſhew. mercy ts Chriſt, to the chief 
% | 

Here i 1s entourngement 33 fon you ill to o eek and 


wait, notwithſtanding all your wiekedneſs; agreeable to 


Samuel's ſpeech to the children of Iſrael, when their guilt 
ſtared: them in the face, 1 Sam. Xii. 20.“ Fear not; ye 
have done all this wickedneſs; yet turn not aſide from 


following the Lord; ; but ſerve the Lord with all your 


hearts,” or | 7 
UsE or. The lat improvement of this . ſhall 
be, very briefly to put the godly in mind of the freeneſs and 
wonderfulneſs of the grace of God towards them. For fuch 


were ſome of you. Lou had ſuch a wicked heart, you lived 


ſuch a wicked life, as you have heard; and it would have 


been moſt ja in God for ever to have caſt you off: but he 


has had mercy upon you ; he hath made his glorious grace 
appear in your ſalvation. You had no love to God, but he 
has exerciſed unſpeakable love to. you. You have con- 
temned God, and ſet light by him, yet he has redeemed 


you at the price of the blood of his dear Son. Vou was un- 


grateful for paſt mercies, yet God has beſtowed upon you 
unſpeakably greater mercies. You have neglected your 


own ſalvation, and rejected the Saviour, but God has not 


rejected you, nor neglected your ſalvation. God has 
magnified his grace towards you, and not to others; be- 
cauſe he hath choſen you, and it hath pleaſed him to ſet his 
love upon you. 

O what cauſe is here for praiſe ! What obligations are 
upon you to bleſs the Lord, who hath dealt bountifully 


with you, and to magnify his holy name. What cauſe 


have you to adore him in humility, to walk humbly before 
God, and to be conformed to that in Ezek. xvi. 63. 
6 That 
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«© That thou mayeſt remember, and be confounded, and 


never open thy mouth any more, becauſe of thy ſhame, 


when J am pacified towards thee, for all that thou haſt done, 
faith the Lord God!“ You ſhould never open your mouth 


in boaſting, or ſelf-juſtification : you ſhould lie the lower 


before God for his mercy to you, But you have reaſon, 
the more abundantly for your paſt fins, to open your mouth 


in God's praiſes, that they may be continually in your 


mouth, both here and to all eternity, for his rich, unſpeak- 
able, and ſovereign mercy to you, whereby He, and He 
alone, hath made you to differ from others. To Him, as 


to Three Perſons in One ſelf-exiftent Godhead, be aſcribed 


bleſſing, honour, glory, love, and ſalvation, for ever and 
ever, Hallelujah, Amen. 
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